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ON CONTROVERSY. 

TO THS KD1TOB OF THE C1THOUC LAV MAN. 

Sin, — Not knowing yonr day of publication, I did not 
tee until your July number was in tbe press the inser- 
tion of a letter of mine in that for June, accompanied 
with what I certainly consider a most successful criti- 
cism. Such your readers must have thought it ; but, 
before leaving it to their judgment, permit me to add 
one or two remarks. If the inquiry concerning the 
scriptural notice of temporal punishment for sin was 
limited, verbally, to the New Testament, of course ci- 
tations from the old were verbally irrelevant. How- 
ever, you are well aware that the Protestant argument 
to which that inquiry belongs is, that it is impossible, or 
a contradiction, that God should require a debt to be 
twice paid, or should pardon and punish at one time the 
same person, for the same offence. This, I submit, be- 
longs to no dispensation — it involves the Divine attri- 
butes ; therefore, my citations from the Old Testament 
were in point, proving, as they do, not merely that the 
Jews were temporally visited for sin, but that God com- 
bined temporal punishment with eternal forgiveness in 
one act towards individual souls. But, if the inquiry 
be limited to the New Testament, my omission is easily 
repaired. In 1 Cor. v. with 2 Cor. ii., we find a perfect 
illustration of the Catholic doctrine of the sacrament of 
penance as at present held. A grievous sin is committed 
by a member of the Church ; tbe local clergy do not seem 
to have been instructed or empowered to deal with it ; 
the case is referred to the apostle or bishop. He imposes 
a penalty, fearful in its terms, not assigning any period 
to it, except " the day of the Lord ;" withholds absolu- 
tion for a time, and subsequently grants it, by a dele- 
gated " faculty," through the Corinthian clergy. He 
distinctly makes the suffering of the sentence imposed 
by him a condition of ultimate salvation ; if in doing 
this he did not supersede the atonement, why should 
those who follow his example in the same office be said 
to do so now ? 

Now, with regard to the doctrine of intentioa. If I 
mistook the object of the writer of the dialogue, it was 
because I sought for a more definite object than was to 
be found, and the article was, therefore, even a better 
illustration than I supposed of the line of discussion 
which I deprecated, by which swarms of petty riddles are 
Started, without one real decisive question being at all 
effected. Between the two interpretations of the words 
of the Church on the subject of intention I pronounced 
no opinion. I termed one "prevalent," and the other 
" permitted," and I repeat, that it is preposterous for 
Protestants, under these circumstances, to require Ca- 
tholics to select that view which shall place them in the 
difficulty which Protestants desire. Where St. Thomas 
seems to have been scarcely satisfied, it would be rather 
udicrous for me to publicly advocate an opinion ; but as 
you have assigned one to me unasked, I may say, that 
it seems to me most probable that the Church meant to 
affirm more than the necessity of an outward intention; 
this being almost self evident. In either case, I depre- 
cate your mode of discussion, as merely tending to ob- 
scure the truth to those who have it not, and as ut- 
terly thrown away on Catholics. Were the meaning of 
the Church to be declared decisively to-morrow in 
favour of what you term the ultramontane view, it 
would add to our knowledge ; but as to disturbing any 
well instructed Catholic with the alarm you endeavour 
to excite, the idea is simply ridiculous. Are we to 
suppose that the pious, learned, and intellectual men 
who maintain that view never yet perceived the infer- 
ence from it, on which Protestants dwell so much ? or, 
did it present itself to them in the light of a rationalistic 
quibble, which must depend for the least importance on 
the supposition that Christianity may have been for- 
gotten by its founder, or have been instituted to delude, 
not to save, mankind ? A mathematical pom< has neither 
length nor breadth : a mathematical line is a succession 
of points. How does it acquire length ? by the multipli- 
cation of ciphers ? Here is a contradiction at the basis 
of demonstrative science, which, in its practical value, is 
an apt representation of many or most of the " difficul- 
ties of Romanism," which every Protestant can see. 

The fact is, that Protestants cannot comprehend the 
attitude of a Catholic mind either to the visible institu- 
tions or the inherent authority of the Church as the ex- 
positor of the truth. A Protestant can imagine a " dupe," 
or a " slave," or a " prostrated intellect," or he can ima 

S'ne a heretic; bat a Catholic in relation to the Infallible 
uide he cannot imagine. Consequently, if a private 
Catholic opens his lips to say anything not to be found 
in a decree of the Church, he is gladly suspected of in- 
cipient heresy. Hence, the agreeable list of grades of 
falsehood which you subjoin in a note for my selection, 
tut for which I have no use at present. 

The only question for those who would enter on the 
Controversy, with intention of finding and submitting to 
the truth, is this : Does the Catholic Church require, as 
essential to salvation, any belief or practice which can be 
proved false or immoral ? To anything short of such 
•root* the prescription of eighteen centuries is more than 



a sufficient counterpoise, and the burthen of proof rests 
in all cases on those who protest. Now, Protestants will 
undertake anything but this. They will seek out local 
and accidental abuses ; they will raise imaginary difficul- 
ties ; they will refute Catholic positions on Protestant 
principles; they will do anything but face their not 
logical task, which is to disprove on principles admitted 
by all each item of the Catholic faith, which they set 
up a claim in the 16th century to be at liberty to dis- 
believe. The practice on their side is, unhappily, to con- 
ceal, by irrelevant disputes, the one vital question from 
the minds of their bearers ; and in doing so they mean 
nothing dishonest— they but fulfil a necessity of their po 
sition. That Protestants of the Anglican form, for ex- 
ample, should have persisted so long in their schism, and 
should not even now be returning from it in yreater 
numbers, is a problem to be solved. In learning, talent, 
and intellectual cultivation, no comparison that' would 
be instituted would remove the difficulty. There is, 
however, a complete solution of it in the fact that they 
are in schism, and that is not the place to look for 
lucid perception of the truth. Their greatest and 
their best arc outside the institution of Christ; the 
humblest Catholic is within it ; and the distinction is as 
marked now as it was of old on the shore of the Red 
Sea. That which "was a cloud and a darkness to them, 
gave light by nigbt to these." The very version of the 
Holy Scriptures which I quote is an illustration of what 
I say — it is but nominally yours, for it shines with the 
lustre of heaven on Catholic truths, while it casts an 
ominous shadow over the hosts of error under which 
they are troubled ; their chariot wheels are coming off, 
and they " drive heavily." 

You invite Catholics to express themselves freely in 
your columns, and promise them a fair hearing ; I have 
only, therefore, to thank you for the courtesy with 
which you have redeemed your pledge in my case, and 
remain, sir, your obedient servant, 

F. H. Nash. 
We assure Mr. Nash that we have no desire to elude 
the force of real arguments by showing that they are ver- 
bally irrelevant. The matters in discussion are too 
serious to be treated of only with a view to gain a con 
troversial triumph, and our wish is, what we believe that 
of our correspondent to be — namely, that by a calm dis- 
cussion of the topics on which we differ the side on which 
the troth lies may more clearly appear. 

As we are not satisfied with the form in which oar cor- 
respondent has stated the Protestant argument with re- 
ference to the temporal punishment of sin, we repeat it 
again in the form in which it was employed in this paper. 
In the affairs of this life a creditor may either require 
full payment of a debt, or he may accept a partial payment, 
or he may forgive it altogether. If, however, he has said 
that he forgives the debt, and if he has not expressed 
any limitation or restriction, his forgiveness is consi- 
dered to be absolute, and then say attempt to enforce 
payment of either the whole or part of the debt would be 
regarded as a breach of faith. So with regard to tbe for- 
giveness of sin. God might with justice inflict punish- 
ment on our sins, both in this world and in the next ; or 
he might, if he pleased, grant a partial forgiveness, in- 
flicting punishments on sin, but not eternal Banishment ; 
or, thirdly, he might forgive them absolutely. Now, 
the question is, which of these things God has actually 
done. Are the promises of forgiveness under the Gospel 
dispensation absolute, or are they restricted by any limi- 
tation ? We call upon those who say there is a limita- 
tion to produce some passages in the New Testament 
expressing such a limitation. If not, the very strong 
language everywhere employed in reference to the com- 
plete forgiveness of sin to those who are justified by the 
blood of Christ must be understood without restriction. 
We hold that the doctrine of purgatory, which represents 
God as inflicting in tbe next world punishments (not 
eternal, indeed) on forgiven sins, with regard to the 
forgiveness of which no restriction was ever expressed 
— we hold that this doctrine is as dishonouring to the 
oharacter of God as it would be to the character of a man 
to represent him as enforcing part payment of a debt 
which he bad said he bad forgiven. 

This argument is not a piece of metaphysics, as our 
correspondent would seem to suppose ; it is, a plain ques- 
tion of fact — what are the terms on which the forgiveness 
of sins is promised in the Christian dispensation ; aud 
it is clearly in the New Testament that we shonld look 
for the answer to this question. 

Tbe passage which Mr. Nash has produced from the 
New Testament is plainly irrelevant. We are disoussing 
to what punishment forgiven kins are liable. But clearly 
the punishment inflicted by St. Paul on the incestuous 
Corinthian was before he was forgiven, and there is no 
reason to suppose that at the time the First Epistle to 
the Corinthians was written this guilty person had either 
repented of his sin or forsaken it. 

With regard to the doctine or intention, we have no 
doubt that the opinion which Mr. Nash has expressed is 
correct — namely, that the Church of llome holds that 
some thing more .is necessary to the validity of a sacrament 
than the mere outward signs and appearances of inten- 
tion on the part of the minister. But it is plain that, 
whether this "something more" be present in any parti- 
cular case, no Imuran .being can know with certainty but 



the minister himself. AH that Church rules can enlistee 
is the doe pwfn>i—s»»f outward forma, -and this, tow, 
is all concerning which the recipients of a sweracaant 
have the means of judging. They can knew nothing 
about the priest's secret intention, and it will not we 
treated as a mere imaginary supposition that infidel 
priests may have, by a defect of intention, rendered in- 
valid the sacraments which they seemed to perform. 
Further, if a man can bave no absolute certainty about 
any sacrament which be receives, neither can the meat 
virtuous priest have any certainty as to any sacrament 
which he confers. Whatever uncertainty there may he 
with regard to his own baptism and his orders affects also 
the -stolidity of the sacerdotal acts performed by ham. 
TtikWttae uncertainty which, if confined to one single 
case, might be but small, goes on propagating and tiiulti 
fJjing itself without limit. At present the validity of any 
sacrament now conferred depends on the \ altdity of a 
long series of previous sacraments, and any link of the 
chain may have been broken by a defect of intention of 
any one of the officiating priests, a secret defect which 
could only be knot™ to the individual himself. ThnE 
the logical consequence of the doctrine of intention is to 
make tbe existence ot sacraments in the Roman Church 
a matter of doubt end uncertainty. 

And yet we quite believe Mr. Nash's assertion that be 
feels perfectly comfortable, notwithstanding these for- 
midable inferences. He wc-nld believe that God would 
even interfere by miracle, if necessary, to prevent the 
Sacraments being, in any great extent, lost out of the 
Church. He feels assured that Christianity was Bet 
intended to delude mankind, and so he knows that 
tbe result of the reasoning must be false. We think 
so, too, and we believe that the falsity of tbe conclusion 
proves that there must be something wrong in the pre 
raises from which it was drawn, and that the argument 
is a legitimate reductio ad absurdum of the Romish dee- 
trine of intention. But we are quite aware that there ace 
many respectable men who think that they can stop short 
between the premises of a syllogism and its conclusion, 
or who, when they have laid down a false principle and 
are startled at the results to which it leads, instead of 
abandoning the false principle, invoke a Deus ex machina, 
and imagine that God will work a miracle to avert the 
consequences of their arguments. 

We come now to tbe question to wbioh Mr. Nash wonM 
reduce the whole controversy: " Does tbe Catholic 
Church require, as essential to salvation, any belief •* 
practice which can be proved false or immoral?" We 
could say something in answer to this, but we prefer f 
reply, that the question itself begs tbe main point in dis- 
pute. It supposes the authority of the Church demon- 
strated. The question fairly proposed is, " Does the 
Church of Rome require any thing to be believed as essential 
to salvation, of the truth of which she can give no proof f" 

This is a question which might open up the whole Ro- 
man Catholic controversy ; but for brevity, let us confine 
ourselves to the newest of the Roman Catholic dogmas, 
the Immaculate Conception of the Blessed Virgin. This 
is, in other words, the assertion that a certain historical 
fact took place nearly nineteen hundred years ago. Surely, 
the burden lies not with those who deny it to prove the 
negative, but with those who assert it to bring forward 
-some evidence for it. Bat the Roman Catholic position 
is embarrassed by the further weakness that their Chureb is 
forced to assert not only that the Immaculate Conception 
took place, but that the Church has always believed it. 
This we know to be historically false. We can trace the 
growth of tbe whole dogma. We have the New Testa- 
ment, containing not a word about prayers to the Blessed 
Virgin, and remarkably scauty in its notices of her. We 
have the works of the earliest fathers, equally silent as 
to prayers through the Virgin. We find the moat ami 
nent of tbem wholly ignorant of the doctrine of her free- 
dom even from actual sin, and not scrupling to censure 
her conduct in particular cases. We can trace the growth 
of superstitious veneration of tbe Mother of our Lord 
in the ages when Pagan elements were largely incor- 
porated with the Christian Church. Still, for centuries 
after nothing is heard of the Immaculate Conception. 
The doctrine, when first broached, is met with re- 
sistance by the leading men in the Church, and is 
obstinately contested by a powerful party, and their 
resistance is overcome, not by any new evidence «n 
the point at issue, but simply because the opponents 
of the doctrine were ia the unpopular position of re- 
fusing to take the side supposed to do most honour 
to the object of popular worship. All this is very 
easy to account for, if we suppose the doctrine to be the 
natural growth of the human mind under the circum- 
stances in which it was placed ; but almost impassible to 
explain under the supposition that the doctrine is to here 
garded as a revelation from God. 

We might, in like manner, go through other doctrines, 
yet we know that it is almost impossible to prove to -the 
satisfaction of one who has made it a first principle that a 
certain guide is infallible — to prove, we say, that any deci- 
sions of that guide are false. There is no greater pros- 
tration of the understanding than that which it is under 4* 
a false principle when once admitted. Every argument 
which conflicts is either met by some counter ■argument, 
invented for the occasion, or else is set aside as a logical 
puzzle which may be smiled at, if it cannot be answered. 
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let thiaTdweHing on those caw* where their principles 
««m at least to lead to wrong result* is the only way we 
■sow to force men to ask themselves, at last, on what 
gssoamas they hare taken up their principles. 

We behove, for instance, that tte old system of astro- 
nomy, whieh made the earth the immoveable centre of the 
planetary system, was 1 never - regularly refuted. As fast as 
diffe r ent results of the system were found to be inconsistent 
with observation, some new hypothesis was invented, which 
mended the old theory, and brought its results into agree- 
ment with the observed appearances. Could one of those 
oidtpbilosophers now come to life, what would be his in- 
dication at finding that not one astronomer in ten had, 
atthe present day, any accurate knowledge of a system 
which, had the prescription of centuries in its favonr, and 
had' employed the ingenuity of some of the ablest men of 
the time. The fact was, the cumbrous system fell to pieces 
by its- own weight ; and could not stand when men found 
themselves obliged to ask themselves, on what grounds do 
we receive it as an unquestionable truth that the earth 
mast be the centre of the system. 

And so if we dwell on the erroneous consequences which 
am be drawn from doctrines taught by the Church of 
Rome, it is all with the hope that these difficulties may in- 
duce her members to examine again the foundation of their 
belief — to try whether the grounds on which they believe 
in the infallibility of their Church are strong enough to 
bear all the consequences to which it leads — to ask them- 
selves, in short — Is there not a lie in my right hand ? 



ON ST. PETER. 



TO THE EDITOR OF THE CATHOLIC LAYMAN. 

Dear Sib, — I am one of your humble, ungrammatical 
readers from the commencement of your labours. Youprofess 
to advocate truth, civil and religious liberty, and fair play, 
accordingly and according to Gospel liberty. I hope these 
few lines wiil meet with your cool and dispassionate con- 
sideration. If you continue to do justice to the babes and 
sucklings of beautiful old Tara, I don't doubt but you will 
have an increase of readers. In your last number, July 1 7th, 
Catholic Layman, you gave your readers an account of 
the conversion of St. Paul and bis martyrdom, and the 
dispute he had with St. Peter, and Origen against Celsus. 
T hope you will permit me, sir, to give an account of the 
martyrdom of St. Peter, in order that your readers should 
hear both, sides of the question, and judge for themselves. 
Te all the Apostles together, and to their successors in 
the- ministry, the bishops of God's Church, were addressed, 
in. their collective capacity, the words, " Going, there- 
fore, teach ye all nations. . . . And behold, I am with 
ywu always, even to the consummation of the world." — 
St. Matt., chap. 28., ver. 26. To one alone among them 
was it said, "Thou art Peter; and upon this rock I will 
build my Church, and the gates of hell shall not prevail 
against it "—St. Matt, chap. 16-, ver. 18. "Confirm thy 
brethren." — St. Luke, chap. 22., ver. 32. " Feed my lambs, 
feed my sheep."— St. John,chap.21., ver. 1 6 & 17. Howbe- 
liaveyou St. Peter, and the Pope, his successor, to be the vi- 
lible head of the Church ? First, out of St. John x.xi., 15-1 7, 
where Christ gave St. Peter, for a reward of his special 
faith and love, absolute power to feed and govern his whole 
flock, saying — " Feed my lambs, feed my sheep." There- 
fore, the rest of the Apostles were his sheep, and he their 
head or pastor. Secondly, out of St. Matt, xvl, 18, where 
Christ saith — " Tbou art Peter, and upon this rock will I 
build my Church." Therefore, the rest of the Apostles 
were built on him ; and hence also it is that, in Scripture, 
St. Peter is still named first. To Peter the keys were given 
to, lock ami unlock the gates of heaven. Why do we call 
■he Church the Roman Church? Because, since the 
translation of St. Peter's chair from Antioch. to Rome, 
the. particular Koman Church has been head of all the 
Churches, and to her the primacy has been affixed. The 
dknute Paul had with St. Peter was not about any article 
of faith, or the supremacy, it was a simple matter of dis- 
cipline, and Paul was justified in finding fault with St. 
Peter for withdrawing himself from tbe table of the Gen- 
tiles, for fear of giving offence to the Jews. Tbe Church 
did not censure Paul for what he said of Peter in that 
matter of discipline. There is no law or rule in the Church 
to prevent an inferior from finding fault with a superior, ac- 
cording to justice and truth. The poorest lamb in the 
fold will get fair play from the shepherd as well as the 
fettest sheep. The first question the bishop will ask the 
congregation is, have they any charge or complaint against 
their priest or priests? Here is the proof that the laity is 
not wronged, and that an inferior cannot be wronged by a 
superior. What is the feast of St. Peters chair at Rome? 
It is a solemnity in honour of the translation of his chair 
trout Antioch to Rome. Why are St. Peter and St. Paul 
joined in one solemnity ? Because they are prin- 
cipal and j.jint co-operators under Christ in the con- 
version of the world, St. Peter converting the Jews, 
aad St. Paul the Gentiles; as, also, because both of 
tttem were martyred at the same place, Rome, and 
on the same day, June 29th, under the arch persecutor 
Nero, the Roman Emperor. The holy saints were burieil 
outside the Catacombs. Now, sir, I did not wrong Paul 
to pay Peter, as you wronged Peter to pay PauL I will 
make no comment on your omission concerning St. Peter, 
bat I'll bring forward an illustrated eximple on the same 
case of omission from the Editor of the Christian Anno- 



tator, care of Messrs NJsbet and Co "We have received 

some communications from a- correspondent (-unknown to 
us) who signs, P. H. One-of these begins with the words, 
' That bright ornament of our English Church* John 
Fisher, Bishop of Rochester,' &c. ; and in another we 
read, ' Our Fisher, Bishop of Rochester, who suffered 
martyrdom under that, monster of iniquity, King Henry 
VIII.' That Bishop Fisher was an honest and upright 
man, we have no wish to deny; but we do entirely deny 
that he belonged, in any sense, to the ' English Church.' 
If he is to be claimed as an ' ornament,' it is the Church 
of Rome who must claim him. We also entirely deny 
that he suffered martyrdom, any more than did his fellow- 
sufferer, Sir Thomas More." There is justice from the 
Editor of the Christian Annotator. Your readers will be 
able to judge if you have done the same justice to St. 
Peter. Sir, Bishop Fisher and Sir Thomas More suffered 
martyrdom under Henry VIII. for denying his supremacy; 
that is, for not acknowledging that Henry VIII. was the 
visible head of the Church of Christ. They spoke with the 
strength of faith to the King. " If," says Bishop Fisher, 
" the Church of Rome is the true Church of Christ, where 
Christ's sacraments are administered and his Gospel 
preached, we have no right to separate ourselves from her ; 
but if she is a malignant Church, we have been deceived all 
this time, seeing we have no other gospel, no other sacra- 
ments, but what we have received from ber." Sir Thomas 
More said he had the practice of all Christendom against 
them. To be continued — Yours, &c., 

An Old Reader. 

We think the words which " An Old Reader" omits 
from Matthew xxviii., 20, are too important to be 
omitted — " Teaching them to observe all things what- 
soever I have commanded you." Apostles, popes, and 
bishops have the promise of Christ's presence only so far 
as they observe this. Our Lord said of the cup, " Drink 
ye all of this :'' the Pope teaches men not to drink it ; 
and what, then, becomes of the promise? 

If our correspondent has really read our paper since 
its commencement, we beg to recall his attention to vol. 
iii. pp. 36 and 52, in which he will find that a host of 
Fathers, and several Popes, including Pope Gelasius, 
Pope Gregory the 1st, and Pope Felix III. held that it 
was not St. Peter, but the faith which St. Peter con- 
fessed, that is tbe rock on which the Church is built. 

" Confirm thy brethren" is a duty of every Christian, 
as well as of every Apostle. That duty was especially 
urged on Peter by Christ, because St. Peter set the ex- 
ample of falling away. 

" Feed my sheep" was a restoring of Peter to the 
charge from which he fell by denying his Lord ; and, 
therefore, St. Peter was grieoed when Christ repeated it 
three times. — John xxi., 17. 

We ask our Reader to consider and answer this : — If 
Peter was head and pastor of the Apostles, and if the 
Bishop of Rome succeed to the same office, was St. John, 
the beloved Apostle, after the death of Peter, subject to 
Pope Linus First, and then to Pope Clement, as his head 
and pastor ; or were Linus and Clement subject to St. 
John as an Apostle ? 

The error for which St. Paul rebuked St. Peter was 
at least a question of morals; for it countenanced a 
Jewish perversion of the Gospel. But St. Peter's so- 
called successors, the Popes, are supposed infallible in 
questions of morals as well as questions of faith ! St. 
Paul charged Peter with " walking not uprightly, ac- 
cording to the truth of the Gospel." — Gal. ii., It. This 
was not a mere matter of " discipline.'' 

We do not understand fur what our correspondent 
brings in Bishop Fisher, the Christian Annotator, and 
King Henry VIII. We cannot be responsible for the 
conduct of any periodical butourown, and if the. Christian 
Annotator has treated onr correspondents communications 
with disrepect, we really cannot help it. 

However, we thank our correspondent for his kindly 
tone, and we beg him to read our articles on "the See 
of St. Peter,'' in which we purpose considering some- 
what more fully than it would be possible to do in a brief 
answer to a letter, the whole argument on the alleged 
supremacy of the Church of Rome. 

ON TRANSUBSTANTIATION. 

TO THE EDITOR Or THS CATHOLIC LAYKAX. 

Sin, — I deeply regret to be obliged to say that the 
tone of your reply to my last letter was very offensive. 
You employed the insulting epithet "Romish" in no less 
than four places in that short answer, applying it to the 
holy doctrines of the Catholic Church, which I, in com- 
mon with all Christians, revere. You have thereby 
grossly outraged my religious feelings. 1 besought you 
before to abstain from all invective in this discussion — 
to write in a charitable, Christian spirit — and 1 promised, 
on my part, to do likewise. It is a matter of gratulation 
to me, and am truly delighted, that I have rigidly ad- 
hered to my promise, having never deliberately or know- 
ingly written a word that was calculated to give to 
those who differed with me on religious questions the 
slightest offence. 1 never called you a heretic, nor any 
thing. No, Mr. Editor, if I were arguing with you for 
twenty years, I would not, for a moment, let my angry 
[jasiions rise, nor utter a word derogatory to the dictates 
of Christian charity. Were I so. lorgetful of myself aa 
to deal in invective, I would be injuring the religion 



swen* 



which I, sincerely, tbomgh iinpotently.espeue*.) I 

the County Wexford man savs that" it if only a. bad 
cause that require* theaMof abuse to support it," I 
must, though reluctantly, say that your applying the 
word " Romish" to. doctrines which ace the offitpria^af 
God would stimulate any Catholic less^qjnanimous tfeaaxl 
to send youa " Wilsonian" letter. *• Whenever you hart 
occasion, in future, to refer to the doctrines which I 
hold, please to write Roman Catholic, not " Romish* 

Well, I brought forward quotations from the writing* 
of a few of the most celebrated of the Fathers, which 
irrefragably prove that they held the doctrine of Trail* 
substantiation, the words of St. Augustine; and all 
being, I fearlessly assert, as plain and clear as those of 
the Council of Trent itself; but you were afraid to look 
at those quotations, ami run back to the Scriptures. 
Well, I have no fear to follow you to the divine volume i 
I shall be very happy to meet you on sacred ground, but 
before bidding good-bye to those orthodox teachers, 
whose company is so distasteful to you, 1 wish to say that 
they all give testimony for the doctrine of Traoaubetan- 
tiation aud are authentic witnesses that it was the publio 
faith of the Church in her purest times. For they neve* 
were accused of any error against faith, whicli censure they 
could not have escaped, had they been guilty of broach- 
ing any doctrine contrary to the known faith of the »ni- 
versal Church. Whence it is plain that they taught no 
other doctrine than what they bad received by a constant 
tradition from the Apostles. For otherwise they would 
undoubtedly have been publicly censured for introducing 
novelties into the Church,, and that in a matter of sue* 
importance. 

Now with regard to the passage — " This cup- i» tin 
New Testament in my bftod, which is shed for you." 
Luke xxii. 20— Prot. B. I pronounce that to be a 
false, corrupt translation of the word of God. And how 
do I prove it to be so ? Not by a profound acquaintance 
with the language of the original, not by classical ac- 
quirements, but simply by references and common sense. 
If this translation of the words of the institution of the 
Eucharist, as recorded in the Protestant Bible, be 
correct, then that of St. Matthew xxvi. 28, and 
St. Mark xiv. 24, in the same Bible, must neces- 
sarily be false, because diametrically contrary to it. 
But common sense, Mr. Editor, tells us that when two 
passages agree, parola per parola, they carry with them 
paramount weig t. Let any unbiassed person look at, 
and carefully examine, the passages adverted to, and he 
will see that the words of institution given in St Luke, 
in the Protestant Bible, have altogether a different 
meaning from those of SS. Matthew and Mark, in the 
sane book. Ah, sir, your first Reformers " cooked" 
that text, as they did many more in the sacred volume, 
to suit their own vile purposes. 

Come with me now to the Old Testament, and I will 
show you that our doctrine on the Eucharist is con- 
firmed by the ancient figures or types of th»t sacrament 
— they were manifold. I shall only notice three of them 
to avoid being tedious, viz : — The Paschal Lamb, the 
Blood of the Testament, and the Manna First — The 
Paschal Lamb. That this was a figure of Christ, the 
Lamb of God, is acknowledged on all hands.. Tbe Pas- 
chal Lamb was killed at the going out, of the land of 
Egypt, on the journey to the land, of Promise. 

The Lamb of God is killed, and we are.deliweredjfroin 
a more than Egyptian darkness, and introduced into the 
road to the real land of promise. 

The Paschal Lamb is eaten, Exod. xii , 8^ so likewise 
must tbe Lamb of God be eaten to accomplish, the figure, 
The Paschal Lamb had no blemish, Exod. xii., 6 ; tha> 
Lamb of God is pure and immaculate by excellence. The 
blood of the Paschal Lamb was a sign of salvation, Exod. 
xii , 13 ; the blood of the Lamb of God is salvation itself- 

The sacrament of the Eucharist was instituted by our 
Saviour immediately after eating the Paschal Lamb 
with his disciples; the figure was then accomplished, 
and the substance substituted to the figure. 

Secondly, the blood of the testament, the blood of 
victims solemnly sacrificed to God, was a figure of the 
blood of Christ in the sacrament, appears evident from 
the words of Christ, in administering that sacred blood. 
Moses said to the people, "This is the blood of the tes- 
tament which' God hath enjoined unto you." Exod, 
xziv. 8, and Heb. ix. 20. 

Jesus said to his disciples, "This is my blood of the 
New Testament," &c, Mat*, xxvi. 28. 

That manna was a figure of the sacrament of the flesh 
and blood of Christ, appears from John vii. 58, " Your 
fathers did eat manna and are dead ; he that eateth of 
this bread shall live for ever." Likewise from 1 Cor. 
x.3. 

Manna came from the Lord, Exod. xvi. 15 j tbe holy 
i Eucharist is also giveu by our Lord and Saviour, Matt. 

! xxvi. .... 

Manna was siven to tbe Israelites as their food daring 
the whole time of their journey through the desert until 
they reached the land of promise. 

'the holy Eucharist is given to us, as the spiritual food, 
and nourishment of our souls, during the whole time of 



« This refers to a letter, slgBed James Wilson, SkibtMnjaa, whktr 
we printed in oar number for October, ISM, as a specimen ofths 
: bitter scurrility to which we are at times treated by our Roman Ca- 
tholic fellow-countrymen. 



